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with her twelve thousand chiefs, commanding an army of hundred 
thousand men each.' Allah Ta'Elii had graced Sayyidnii Sulaimiin 
with such awe and majesty that no one had the courage to speak before 
him. One day he saw a cloud of dust at some distance. So he asked from 
those who were present as to what that was. His people answered '0 
messenger of Allah! Queen Bilqis is coming with her people'. Some 
narrations relate that at that time she was about three miles from the 
court of Sulaimiin =\. At that moment Sayyidnii Sulaimiin @\ turned 
to his courtiers and asked them: 

He said, "0 chieftains, which one of you will bring her throne to 
me before they come to me submissively?" 27:38. 

Sayyidnii Sulaimiin was already informed that Bilqis was coming 
to him to submit after having been impressed by his invitation. So he 
decided that, apart from royal grandeur, she should also witness a 
prophetic miracle, which should help her convert to faith. Allah Ta'iilii 
had bestowed the miracle of control of jinns to Sayyidna SulaimEn -1. 
After receiving the cue from Allah Ta'iilii, he fancied to have Bilqis's 
throne brought to his court even before her arrival. So he commanded the 
jinni, who was also present in his court, to bring her throne. Selection of 
throne was presumably made on the basis that it was the most secured 
object of her treasure, which was kept in the impregnable inner most hall 
of the seven castles, one within the other, properly secured under lock. So 
much so that her own people could not reach there. Shifting of such a 
huge and secured object without breaking the lock or door to a place so far 
away from where it was placed, could not have been possible without the 
help and will of Allah Ta'iilii. This was an ideal way to make her see and 
realize the unlimited power and control of Allah. At the same time it was 
also intended to make her realize that the high position and status of 

1. The learned author has already mentioned that no authentic record is 
available on the details of this story. However there are some details found in 
the Israelite traditions some of which are reproduced here. This huge 
number of the army of Bilqis is also taken from those traditions; otherwise, 
the number given is highly exaggerated on the face of it, and 'AllZmah 'aiisi 
has opined that the tradition giving such a huge number of the army seems 
to be a lie. 
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SulaimEn =\ was actually bestowed by Allah Ta'ZlZ, which had enabled 
him to perform such super-human things. (Ibn Jarir) 

, 3 ,"a ,' ' 
& cs;,yb $ (before they come to me submissively - 27:38). The 

word 3 (muslimin) is the plural of Muslim, the literal meaning of 
which is obedient or submissive. In conventional expression, 'Muslim' is 
equivalent of 'believer'. According to SayyidnE ibn 'AbbZs &, here 
Muslimin is used in its literal meaning, that is, obedient or submissive. I t  
is so because it was not established at  that time that Queen Bilqis had 
converted to Islam. She actually converted to Islam after talking to 
SayyidnZ SulaimZn as is evident from the verses to follow now. 

41 ' 6 6  &$I j d  (Said the one who had the knowledge of the 
book - 27:40). The question is as to who was this person? One possibility is 
that he was SulaimZn himself, because his knowledge of the book of 
Allah was most extensive. In that  case this incident happened as a 
miracle. The objective was also that Bilqis should have an experience of 
the prophetic miracle, so that no doubt was left in her mind. But Ibn Jar& 
has reported from many commentators of the Qur'En, like QatEdah, that 
he was a person from the companions of Sayyidna SulaimZn %&I. 
Qurtubi has declared it to be the view of the majority. Ibn Ishaque has 
mentioned his name as '&if Ibn Barkhiya, and has opined that he was a 
friend of SayyidnE SulaimZn @I. Some other narrations say that  a 
cousin of SayyidnZ SulaimZn had the knowledge of Al-Ism ul-A'zam, 
(a  particular name of Allah Almighty) the speciality of which is that  
whatever blessing is invoked from Allah Ta'ElZ by reciting this name, it is 
accepted, and anything requested is delivered from Him. It does not prove 
t h a t  SayyidnE SulaimZn -1 did not  have t he  knowledge of 
Al-Ism-ul-A'zam. Rather it is quite likely that he considered it prudent to 
have the manifestation of the miracle by one of his people, which should 
have deeper impression on Bilqis. Therefore, instead of performing the 
miracle himself, he addressed his people in the above manner. ( j  1s 

44) In such a situation, this incident was a KarEmah, which was 
performed by 'Asif Ibn BarkhiyZ. 

Difference between miracle and K a r h a h  
Miracles take place without any involvement of natural phenomena 

by the exclusive act and will of Allah Ta'ZlZI. It is clearly defined in the 
Qur'En itself 2; 51 9 ; C i  $ Gi I;; (You did not throw when you threw 
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but Allah did throw - 8:17). Likewise, there is no involvement of natural 
phenomena in the happening of KarZmah. They take place exclusively 
with the act and will of Allah Ta'ElZ. This should also be understood that 
miracles and KarZmah do not take place with the wish or control of the 
person performing them, but only by the will and act of Allah Ta'dZ. The 
only difference between the two is that  if such an unusual act is 
demonstrated through a prophet, it is known as a miracle; and if it is 
demonstrated through someone who is not a prophet, i t  is called 
KarZmah. In this particular incident if i t  is correct that  'Asif Ibn 
BarkhiyZ, who was a companion of SayyidnZ SulaimZn =I, performed 
it, then it will be called his KarZmah. The unusual acts performed by 
saints are in fact the reflection of the perfections of their prophets, which 
in turn are deemed to be the miracles of their prophet. 

The incident of the throne of Bilqis was a KarZmah or a Tagarruf 
Shaikh Muhiyyuddk ibn al-'Arabi has declared it as a Tasarruf of 

'Asif ibn BarkhiyE. In the general use of the term, Taqarruf means to 
captivate the audience by the power of sight and mind, for which it is not 
necessary for the person performing it that he is a prophet or saint or 
even a Muslim. It is something like mesmerism or hypnotism. The saints 
have used this power occasionally for reforming and training of their 
disciples also. Ibn al-'Labi has explained that since prophets avoid using 
Tasarruf, therefore SayyidnZ SulaimZn @\ got this job done by '&if ibn 
BarkhiyZ. But the QurYZn has declared it the result of &I & (The 
knowledge of the book - 27:40). In the light of the wordings of the Qur'Zn, 
it seems preferable that it was an outcome of some prayer or of Al-Ism 
ul-A'zam which falls within the purview of KarZmah, and has nothing to 
do with Tasarruf. 

5-,a ,' ' ' 
The assertion d$ m'! dl $ Gl (I will bring it to you before 

your glance returns to you - 27:40) may create confusion, because it gives 
the impression that this act was carried out with intent and control. That 
being so, it is a sign of Taqarruf, because KarEmah is not under the 
control of a saint. The answer to this doubt is that presumably Allah 
Ta'ZlZ had already given the signal that if there would be a desire for 
that, He would fulfill it in no time. 

This explanation is taken from the commentary 'Ahkam ul Qur'Zn7 by 
Sayyidi Hakimul Ummah MaulEnZ Ashraf 'Ali Thanaw;, on SGrah 
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An-Naml. Apart from that, he has also written a pamphlet on Tasarruf in 
Arabic under the title 'At-Tasarruf, which I have translated in Urdu and 
has been published separately. 

Verses 42 - 44 
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So when she came, it was said (to her), YIs your throne 
like this?" She said, "It seems to be the same, and 
knowledge (of truth) was given to us even before this 
and we have already submitted." [421 And she was 
prevented (from submitting before) by that which she 
used to worship instead of Allah. Indeed she was from a 
disbelieving people. [431 It was said to her, "Enter the 
palace." Then once she saw it, she thought it  to be 
flowing water and uncovered her legs. He (SulaimZn) 
said, "This is a palace made of glasses!' She said, "My 
Lord, I had surely wronged myself, and now I submit, 
alongwith SulaimZn, to Allah, the Lord of the worlds." 
1441 

Commentary 
Did SayyidnZ SulaimZn %&I marry Bilqis? 

The story of Bilqis has ended in the above verses on the statement 
that she converted to Islam after coming to Sayyidnii SulaimZli 
What happened after that? The Qur'i'in is silent on this. I t  is for this 
reason that  when someone asked 'AbdullZh ibn 'Uyaynah whether 
Sayyidni'i Sulaimiin =\ had married Bilqis, he answered that her case 
has finished on this ;;tj'dl;j jC$ $ (I submit, alongwith 
Sulaimi'in, to Allah, the Lord bf the worlds - 44). The idea behind this 
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answer was that when Qur'Zn has not divulged anything after that, it is 
not for us to probe any further. But Ibn 'AsZikir has reported on the 
authority of Sayyidnii 'Ikrimah & that SayyidnZ SulaimZn had 
married Bilqis after that, and she was retained as the sovereign of her 
country. She was then sent back to Yemen, and Sayyidnz Sulaimgn &&!I, 
used to visit her every month for three days. He got three palaces made 
for her in Yemen, which had no parallel of their kind. (Only God knows 
best) 

Verses 45 - 53 

And We sent to Thamiid their brother $Zlih saying (to 
them), 'Worship Allah". Then suddenly they became two 
groups quarrelling with each other. [451 He said, "0 my 
people, why do you seek evil to come sooner before 
good? Why do you not seek forgiveness from Allah, so 
that you are treated with mercy?" [461 They said, "We 
regard you and those with you as a sign of bad omen." 
He said, IYour omen is with Allah, but you are a people 
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put to a test!' [471 

And there were nine persons in the city who used to 
make mischief on the earth and did not put things right. 
[481 They said, "Let us swear a mutual oath by Allah 
that we shall attack him (SZlih) and his family at night, 
then will say to his heir, 'We did not witness the 
destruction of his family and we are really truthful."' 
[491 And (thus) they devised a plan and We devised a 
plan, while they were not aware. [501 So look how was 
the fate of their plan, that We annihilated them and 
their people altogether. [511 Now those are their houses, 
lying empty because of the transgression they 
committed. Surely, in this there are signs for a people 
who have knowledge. [52] And We saved those who 
believed and who used to be God-fearing. [531 

Commentary 

WlS ~ L I L  . 5- , i;! (why do you seek evil to come sooner before 
good? - 27:46). 'sayyidn5 SZlih m\ is referring here to the demand of the 
infidels that he should bring the divine torment to them in this world, so 
that they may know his truthfulness. Therefore, "evil" in this sentence 
stands for torment, while "good" refers to their repentance and invoking 
divine mercy. It, therefore means, "Why are you asking me to bring the 
divine punishment before you repent?" 

g; k: (nine persons - 27:48). The word G; (Raht) is used for a group. 
Here each of the nine persons is called Raht presumably because they 
were regarded superior among their clan for having wealth and dignity. 
Each one of them had his own separate group of people, hence they are 
called nine groups. They were known as the chiefs of Hi$, which was a 
city of the people of S5lih @I. Hijr was a well-known city of Syria. 

We shall attack him (Salih) and his family at night, then will 
say to his heir, We did not witness the destruction of his family 
and we are really truthful - 27:49. 

The plan was that  all of them together should attack him and his 
companions in the darkness of night, and kill them all. And when the 
claimant of the blood would make the claim, they would say that they did 
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not kill him, and also they did not know who had killed him. In saying so 
they would have uttered the truth because no one could have known who 
had killed whom in the darkness of the night. 

The point to note here is that all the acts of infidelity, disbelief, killing 
and pillage were being performed by the infidels, rather than those 
among them who were hardened criminals. Yet they were careful that 
they don't speak a lie or get blamed for falsehood. This shows how great 
the sin of falsehood is, that even the perpetrators of heinous crimes avoid 
it for the sake of their self-respect. 

The other thing worth noting in this verse is that the one whom these 
infidels had mentioned as the WalT or heir of SayyidnZ SZlih was a 
man of his own family. So, why did they leave him out from being 
assassinated? The answer to this question is that he might have been the 
successor from the lineage point of view, but otherwise he could be an 
infidel and be a party with the infidels. There could have bken the 
consideration that he might claim the compensation for the blood of 
SayyidnZ SZlih %\ because of his relationship with him. The other 
possibility is that he might have been a Muslim but enjoyed a prominent 
position and hence there could have been the risk of uprising and reprisal 
among the people. Only Allah knows best. 

Verses 54 - 59 

And (We sent) L i t  when he said to his people, 'no you 
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commit the shameful act while you can see (its 
shamelessness)? [541 Is it that you really come to men 
lustfully instead of women? No, you are a people 
committing acts of ignorance!' [551 So, the answer of his 
people was not but that they said, "Expel the family of 
LGf from your town. They a r e  a people who 
over-indulge in purity." [561 So We saved him and his 
family, except his wife. We destined her to remain 
among those who stayed behind. I571 And We rained on 
them a rain. So evil was the rain of those who were 
warned. [581 

Say, ''Praise belongs to Allah, and peace be on those of 
His slaves whom He has chosen!* Is Allah better or that 
which they associate (with Him as His partners)? [59] 

Commentary 

This incident has been related a t  many places in the Qur'an, 
especially in SErah Al-A'raf, where its necessary details have been 
discussed and may be consulted if required. 

mi ,$ (Say,"Praise belongs to Allah - 2759). After describing some 
events of the prophets and earlier people, and the episodes of torments 
they faced, this sentence is addressed to the Holy Prophet $&, that he 
should express his gratitude to Allah Ta'ZlE, for his followers have been 
exempted from the punishment in this world. He % is further asked to 
say saliim to the earlier prophets and God-fearing persons. Majority of the 
commentators have adopted this explanation, but some feel that this 
sentence is also addressed to SayyidnZ LEt @&\. 

It appears that the expression &I ~ f i  (His slaves whom He has 
chosen - 27:59) is used in this verse for the prophets, like in another verse 
saliim has been addressed to the prophets, $ j (And saliim is 
on the messengers - 37:181.). But SayyidnZ Ibn 'Abbiis & is of the 
opinion that i t  refers to the companions of the Holy Prophet %. This 
explanation is also adopted by Sufyiin Ath-Thaur!. (Ibn JarIr) 

If the explanation of SayyidnZ Ibn 'Abbas & is adopted and the 
meaning of &I ~ f i  - 2759 is taken for the companions, then there will 
be a case for saying "'Alaihis Saliim" to non-prophets also. This subject 
will be discussed in detail Inshallah under Stirah Al-4zEb for the verse 
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Ruling 
This verse also teaches the formalities of an address, a sermon or a 

lecture, that i t  should start  with the praise of Allah and the salah 
(durood) and salam ko the prophets. This had always been the practice of 
the Holy Prophet in his addresses. His companions also adopted the 
same practice by commencing not only their addresses but also all the 
important jobs by praising Allah TaCZlZ and then &ah and salam on the 
Holy Prophet $&. (R*). 

Verses 60 - 64 

vl ' ' " :"I a:, + j;Li;;J , j J O "  ', L $ w- cr' 

Or the One who created the heavens and the earth and 
sent down for you water from the sky? Then We caused 
to grow with it gardens, full of glamor. It was not 
within your ability to grow their trees. Is there any god 
alongwith Allah? No, but they are a people who equate 
(others with Allah). [601 
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Or the One who made the earth a place to settle and 
made rivers amidst it and made mountains for (making) 
it (firm), and made a barrier between two seas. Is there 
any god alongwith Allah? No, but most of them do not 
have knowledge. [611 Or the One who responds to a 
helpless person when He prays to Him and removes 
distress, and who makes you vicegerents of the earth. Is 
there any god alongwith Allah? No, but little you take 
lesson. [621 Or the One who guides you in depths of 
darkness on land and sea, and who sends the winds 
bearing good news before His mercy? Is there any god 
alongwith Allah? Allah is far higher than the shirk they 
commit. [631 Or the One who originated creation, then 
will reproduce it, and who gives you provision from the 
sky and the earth? Is there any god alongwith Allah? 
Say, 'Bring your proof if you are true!' [641 

Commentary 
,, D ,, , 5 ,  D >  D .. d >5' 

;;+I &-, o b 3  I i ! W l  w- 31 

(Or the One who responds to a helpless when he prays to Him 
and removes distress - 27:62) 

Word wl (Mudtar) is derived from Ji&! (IdtirZr), which means to 
be helpless and restless under some necessity, and that happens when 
someone does not have any support and friends. Hence, Mudtar is that 
person who has lost all hopes from everyone and has turned to Allah as 
the sole redresser of his woes. This explanation of Mudtar is adopted by 
Suddi, Dhun-nun Al-Misri, Sahl ibn 'Abdullah etc. (QurtubT). The Holy 
Prophet has advised that such a person should supplicate in the 
following manner. 

'0 Allah, I am an aspirant of your grace. So, please do not leave 
me a t  the mercy of myself for a moment, and set right all my 
matters on Your own. There is no god except You'. (QurtubI) 

Supplication of a Mudfar is surely accepted because of its 

sincerity 

Imam Qurtubi has said that Allah Ta'ZlE has taken upon Himself to 
accept the supplication of a Mudtar. He has made declaration to this 



effect in this verse. The main reason for i t  is that  by divorcing all 
mundane supports and connections, beseeching from Allah, while 
regarding Him as the sole redresser is the sincerity at its best. Sincerity 
has a special position before Allah Ta'ZlZ. Whoever evinces sincerity, no 
matter if he is a believer or an infidel, a pious or a sinner, because of the 
auspiciousness of sincerity the divine favour gets attentive towards him. 
Allah Ta'ElZ Himself elaborates this point while describing the traits of 
the infidels. He has said that when they are in water and the boat is 
caught in storm, and they are sure of their death, they call out to Allah 
with all sincerity, saying that they would be thankful to Him forever if He 
would save their lives. But when Allah Ta'alZ rescues them and brings 
them to land by accepting their supplication, they again i n d u l ~ e  in 
associating Him with gods 2 I;! 31 J! ECI; (43 Jl) s315 ,',&& ;[il l>i ;$A. 

A Sal?;h hadlth of the Holy Prophet says that 'Three supplications 
are surely accepted, in which there is no room for doubt. One, from an 
oppressed person, two, by a traveler, and three, from a father against his 
children'. After citing this hadith, Qurtubi has commented that in all 
these three cases the situation is the same'as the supplication of a 
Mudtar, because when an oppressed person calls Allah after having been 
frustrated from mundane support and help, his condition is no different 
than that of a Mudtar. Similarly, a traveler is away from his dear ones, 
hence helpless, while in journey. Likewise, a father cannot plead for 
something against his children because of his paternal love and affection 
for them, unless he is totally dejected and heart-broken, and calls Allah to 
save himself from the misery of sufferings. 'Ajurri, a scholar of hadith, 
has quoted on the authority of Sayyidna AbG Dharr 4& that the Holy 
Prophet said 'Allah Ta'alZ has pronounced that He shall never reject 
an appeal from an oppressed person, even if it is made by an infidel'. 
(Qurtubi) If a Mudtar or an oppressed person or a traveler has a feeling 
that his appeal to Allah has not been accepted, he should not be dejected 
and be skeptical, because sometimes the request is accepted but its 
manifestation is delayed due to some expediency and divine wisdom. As 
an alternative, such a person should search his soul to find out if there 
was any deficiency in his sincerity or concentration while praying to Allah 
Ta'iilZ. (Only Allah knows best) 
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Verses 65 - 75 
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Say, "No one in the heavens and the earth has the 
knowledge of the Unseen except Allah!' And they do not 
know when they will be raised again. [651 Rather, their 
knowledge failed in the matter of Hereafter. Rather, 
they are in doubt about it. Rather, they are blind to it. 
[661 And said those who disbelieved, 'ls it, when we and 
our fathers become dust, shall we really be brought 
forth? [671 Indeed, it was promised to us and to our 
fathers before. This is nothing but the tales of the 
ancients." [681 Say, 'Travel in the land and see how was 
the fate of the sinners. [69] And do not grieve for them 
and do not be straitened because of what they plan. [701 

And they say, 'When shall this promise come (to pass) if 
you are true?" [711 Say, "It is not unlikely that some part 
of that (punishment) which you seek to come soon is 
already following you closely." [721 And surely, your 
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Lord is graceful for the mankind, but most of the people 
are not grateful. [73] And surely your Lord knows for 
sure what their hearts conceal and what they reveal. 
[74] And there is nothing hidden in the heavens and the 
earth that is not (recorded) in a manifest book. [751 

Commentary 
L , >,, . , ',,, # ' 
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Say, "No one in the heavens and the earth has the knowledge of 
Unseen except Allah." - 27:65 

The Holy Prophet $& was instructed to tell people tha t  all the 
creatures that live in the heavens, like angels, and all the creatures that 
live in this world, like humans and jinns, none of them have any 
knowledge of the unseen (ghayb) except Allah. In the above-referred 
verse it has been stated very clearly that it is an exclusive attribute of 
Allah Ta'ZlZ, and no one elqe, not even an angel or a prophet, could share 
this attribute. This subject has been dealt with in detail under verse No. 
59 of SGrah al-Adam on page No.360 in the 3rd volume. In addition to 
that, I have written a separate treatise on the subject under the title 
(41 ,p Lkt() which has been published in my book AhkZm-ul- 
Qur'Zn in arabic. Those who are interested in this subject can refer to 
that. 

a ,  is&pJy$+&+ ~k$l&&a;;l& 
Rather, their knowledge failed in the matter of Hereafter. 
Rather, they are in doubt about it. Rather, they are blind to it. 
27:66. 

There are different recitations for the word 3$! (iddzraka) and their 
meanings are also different. Those who are interested should refer to 
different commentaries for the details. It is enough to understand here 
that some commentators have taken it to mean "completion" and have 
explained the verse thus: "Their knowledge and understanding will be 
completed in the Hereafter", because then the truth about every thing 
shall be laid bare. But knowledge of truth at that time will be of no avail, 
because they had been contradicting the Hereafter in the world. But some 
other commentators have taken the word in the meaning of 'having 
failed' and 'hating been lost'. The sense in this case would be that their 
knowledge about the Hereafter was lost, and they could not understand 
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what it was. 

Verses 76 - 79 

Surely this Qur'Zn mentions to the children of IS~Z'II 
most of the matters in which they dispute. [76] And it is 
guidance and mercy for the believers. [771 And surely 
your Lord will decide between them by His judgment, 
and He is the All-Mighty, All-Knowing. [781 So trust in 
Allah. Surely you are on the open truth. [791 

Commentary 
By describing Allah's omnipotence through different examples in the 

earlier verses, the reality of the Hereafter and the rational possibility of 
resurrection of the dead has been established. There is no logical 
ambiguity in that. Its definite occurrence is confirmed by the sayings of 
the prophets and the divine books tha t  were revealed to them. 
Authenticity and establishment of any information is based on the 
veracity of the courier or the narrator. In this verse it is stated that the 
informant of this news is the Holy Qur'Zn whose authenticity and 
truthfulness is beyond any doubt or contradiction. So much so that in 
matters in which the scholars of Bani Isra'il had differed strongly and 
could not resolve them, the Qur'Zn has given them evaluated verdict to 
follow for correct judgment. It is but obvious that in matters where there 
is difference of opinion among the scholars, the only competent authority 
to overrule is the one who is superior in knowledge and status. Therefore, 
it is established that Qur'an is an authentic informant. After this the Holy 
Prophet $& was consoled that he need not be despondent over their 
antagonism. 'Allah Ta'ZlZ is to make judgment Himself in his case. He 
should have faith in Allah, because Allah's help and aid is with the truth. 
And there is no doubt that he is on the right path'. (Verse 79). 



Verses 80 - 81 

Surely, you cannot make the dead hear, nor can you 
make the deaf hear your call when they turn their 
backs in retreat, [801 nor can you show the right path to 
the blind ones against their wandering astray. You can 
make no one listen (to you) except those who believe in 
Our verses, then submit themselves (to Allah). [811 

Commentary 
It was the demand of love and affection the Holy Prophet #$ had for 

all human beings that he should save them all from the fire of jahannam 
by making them accept the message of Allah. It used to hurt him a lot if 
someone did not accept it. He used to feel as if someone's children were 
proceeding toward the fire by not heeding to the advice of his parents. 
Therefore, Qur'Zn has adopted different expressions to console him a t  

,'I , . ,' 
many places. One such advice was contained in the sentence && 3+ Y; 
5;s & & 3 $ Y j (And do not grieve for them,and do not be straitened . 
because of what they plan - 27:70) which has appeared in the earlier 
verse. In the above verse he has been consoled in a slightly different 
manner, that his job was only to convey the message of truth, which he 
had done admirably. If someone had not accepted this, it was not his fault 
or deficiency. So, he need not worry and be despondent. Rather it is their 
own fault that  they have lost their sense of direction. Qur'Zn has 
described the loss of their sense of direction by presenting three examples. 
First, that they were like dead bodies in the matter of acceptance of truth, 
and thus cannot take any one's advice to their advantage. Second, that 
they were like the deaf man who does not wish to hear anything, rather 
they turn their back and go away if someone tries to give them any 
advice. Third, that  they were like the blind that cannot see even if 
someone tries to show them the path. After providing these three 
examples it is said: 
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You can make no one listen (to you) except those who believe in 
Our verses, then submit themselves (to Allah). 27:81. 

It is very clear that in the subject under discussion it is not purported 
to make the voice reach the listener, but what is intended here is that 
what is conveyed should be beneficial to the addressee. The Qur'Zn has 
defined the audition as non-audition if i t  is not beneficial from the 
objective point of view. This point is elaborated at  the end of the verse 
where it is stated that you can cause to hear only those who are willing to 
believe. Should it mean to make them hear only, then the statement of 
the Qur'Zn would have been contrary to facts and observations, because 
there are many undeniable proofs that divine message was conveyed to 
the disbelievers, which they not only listened but also answered to reject. 
It is therefore, quite clear that here causing to hear means the under- 
standing which is beneficial. Then by calling them as dead bodies, it is 
further emphasized that you cannot make them realize the truth, because 
even if the dead could hear and wish to accept the truth, it would not be 
to their avail. The dead have passed through the worldly life, where faith 
and good deeds did matter. After the death, both in Barzakh and the 
Hereafter, all infidels and disbelievers would wish for faith and righteous 
deeds, but then it would be too late. This statement of the verse does not 
bear out that the dead cannot hear. In fact this verse is silent on the 
subject of hearing by the dead. This subject needs separate' study which 
follows: 

Can the dead persons hear? 
The issue, whether the dead can hear or not, was one of the subjects 

on which the exalted companions of the Holy Prophet $& had different 
points of view. SayyidnE 'AbdullZh ibn 'Umar & has declared the 
hearing of the dead as established, but Sayyidah 'xishah lp dl pJ has 
negated this understanding. Because of this difference of opinion there 
are two groups among the companions and the tabi'in (generation next to 
them). Some believe that the dead do hear, while others deny it. This 
subject is mentioned in the Qur'En at three places. One is the same as 
referred above in Siirah An-Naml. The other is in Siirah Ar-Riim with 
almost similar wordings, and in Siirah Al-Etir it has appeared with these 

, I  r "  , r  

words J r; &I LJ, that is, You cannot cause those who are in 



SGrah An-Naml : 27 : 80 - 81 613 

the graves to hear7. It is worth noting in all the three verses that none of 
them has declared that  the dead cannot hear. The expression used in 
each one of the three verses is that 'you cannot cause them to hear'. The 
consistent expression used in all the three verses seems to be a clear 
indication that the dead may have the ability to hear but we cannot cause 
them to listen to us. 

As against these three verses, another verse relating to martyrs 
reveals that they are bestowed with a special type of life in their graves. 
In this special life they also get food and are conveyed good tidings from 
Allah Ta'ZlZ about their dear ones . The verse reads as: 

And never take those killed in the way of Allah as dead. Rather 
they are alive, with their Lord, well-provided, happy with what 
Allah has given them of His grace;and they feel pleased with the 
good news,about those who after them could not join them, that 
there shall be no fear for them, nor shall they grieve. (3:169-170) 

This verse.corroborates tha t  even after death some intellect and 
perception may be left behind in the human spirit. Rather in the case of 
martyrs there is a hint  tha t  such a thing does happen. As for the  
argument that this position relates only to the martyrs, to whom the verse 
refers, and not to the ordinary dead, its answer is that at  least it tells that 
after death some intellect and perception and understanding of the world 
may be left behind in the human spirit. The way Allah Ta'ZlZ has  
bestowed upon martyrs the honour of maintaining the connection of their 
spirits with their bodies and graves, He can also grace the other dead with 
the same ability. Sayyidna 'AbdullZh Ibn 'Umar &, holds the view that 
dead do hear. This view is based on a Sahih hadith, which is reported by 
SayyidnZ 'Abdullah ibn   mar & .It is as follows: 

'When a person passes by the grave of a Muslim brother whom 
he knew when he was alive and he offers salEn to him, Allah 
Tal'Zlii returns his spirit into his body, so that he may return 
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the s a l ~ ' .  (Ibn Kathir, declaring it as Sahib) 

This also proves that when a person visits the grave of a Muslim 
brother and offers him his salEm, the dead listens to his salEm and 
answers back. It happens like this that Allah Ta'ZlZ returns the spirit of 
the dead back to this world momentarily. It confirms two points. One, that 
dead can hear, and second, that their hearing and our causing them to 
hear is not in our control, but is dependent entirely on Allah's will. 
Whenever He wills, they can hear and whenever He does not will, they 
do not hear. The above-referred hadTth has made it clear that  Allah 
Ta'SilZ is gracious to let the dead hear the salEm of a Muslim brother, and 
also grants him privilege to answer back. But for any other situation or 
utterance it is not known whether the dead can hear or not. The research 
carried out by Imam GhazzZli and Allamah Subki also corroborates that it 
is established by this Qur'Znic verse and Sahih ahEdith  that  under 
certain conditions the dead do hear the utterance of the living, but it is 
not known whether every dead person hears the utterance at  all times of 
all those who are living. This also makes the Qur'Znic verse and 
narrations on the subject comparable. It is quite possible that the dead 
could hear the utterance of the living at certain times and could not hear 
at others. This is also possible that they may hear the utterance of some 
and do not hear of others. Yet there is another possibility that some dead 
could hear and others could not. It is also established by the verses of 
Surahs An-Naml, Ar-Rum and FZtir that it is not under the control of 
human beings to cause the dead to hear; rather it rests with Allah alone 
to make them hear whenever He wills. Therefore, where it is established 
by the &hih EhEdith that the dead did hear, we should believe it; and 
where it is not established, both the situations are possible . Hence, we 
should neither accept nor deny it. For further details of the subject,my 
treatise on the subject may be consulted. This treatise is in Arabic and is 
included in AhkZm-ul-Qur'Zn. 

Verse 82 
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And when the word will come to fall upon them, We 
will bring forth for them a beast from the earth who 
will speak to them that the human beings (i.e the 
infidels) did not believe in Our verses. [821 

Commentary 
The nature of the beast coming out of the earth, and its time and 
place 

It  is reported in MusnZd of Ahmad on the authority of SayyidnZ 
Hudhaifah & that the Holy Prophet $& said that the Doomsday would 
not come until you witness ten signs of it. They are: 

(1) Appearance of the sun from the west. 
(2) DukhZn (Smoke). 
(3) Diibba-tul-ard, i.e the beast coming out of the earth 
(4) Coming out of Ya'jiij and Ma'jiij. 
(5) Descent of Sayyidnii 'TsZ @\ . 
(6) DajjZl. 

7, 8, 9) Three lunar eclipses together - one in the west, second in the 
east and the third in the peninsula of Arabia. 

10) A fire, that will emerge from the Gulf of Aden and drive every 
one towards the plain of mahshar; wherever people will stop for the rest 
at night, the fire will also stop there, and will drive them again the next 
day. (Muslim, Tirmidhi) 

This hadith has informed us of the emergence of such an animal close 
to Doomsday that will talk to human beings. The Tanvin of the word 
DEbbah indicates that this animal will be extra-ordinary. This animal will 
not be born by the normal way of propagation; instead, it will emerge 
from the ground all of a sudden. There is an allusion in this hadith that 
the emergence of this animal would be one of the very last signs, after 
which the Doomsday will follow soon. Ibn Kathir has reported in a 
lengthy hadith on the authority of SayyidnZ Talhah ibn 'Umar 4% 
through Abii DiiwGd pyiilisi that this beast will emerge in Makkah from 
the mount of &fi, and after cleaning the dust from its head will reach at  
a point between the Black Stone (Al-Hajar-al-Aswad) and the Station of 
IbrFihim (MaqZm IbrZhTm). Seeing this creature , people will s tar t  
running helter-skelter. Only one group of people will stay behind. Then 
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the beast will make their faces glitter like stars. After that it will go out in 
the world, and put a sign of infidelity on the face of every infidel. No one 
will be able to get out of its grasp. It will recognize every believer and the 
infidel (Ibn Kathir). And Muslim Ibn HajiZj has reported on the authority of 
SayyidnZ 'AbdullZh Ibn 'umar & that he had heard the Holy Prophet 
saying, which he did not forget, that  among the last  signs of the 
Doomsday the first would be the rising of the sun from the west, and after 
that D a b a h  would come out. Out of the two signs whichever appears 
first, the Doomsday will follow soon. (Ibn Kathir) 

Shaikh Jalaluddin Mahalli Jkhfil-, has said tha t  after the 
appearance of Di3bah the obligation of inviting others to good deeds and 
forbidding them from the evils will cease to apply, and no infidel would 
convert to Islam after that. This statement is inferred from many Zhdi th  
and the statements of SahZbah. (Mazhari). Ibn Kath5 has related many a 
things about the appearance and activities of Dabah ,  most of which are 
not trustworthy. Therefore, only that  much should be trusted and 
believed which is contained in the Qur7Zn and authentic ZhZdith. 
Anything beyond that should be discarded, as it is neither of any value 
nor benefit. 

As for the question as to what this D a b a h  will converse with people, 
some commentators are of the view that it will communicate what is stated . ,' ,' ' ' in the Qur7Zn, that is aj.&Y L& I$ >GI 5f (that the human beings did not 
believe in Our verses). It will communicate the message on behalf of Allah 
Ta'ZlZ that 'Many did not believe Our verses before this'. It would mean 
that now the time has come that every one would believe, but then it 
would be too late, because it would not be acceptable then. SayyidnZ Ibn 
'AbbZs &, Hasan Al-Bas$, Qa6dah ;I& &I ,+-,, have reported, which is 
corroborated by a narration of SayyidnZ 'Ali & also, that the D a b a h  
will converse with people normally, as people do among themselves (Ibn 

Kathir). 

Verses 83 - 90 
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And (remember) the day when We will gather from 
every nation a host of those who used to belie Our 
verses, and they will be kept under control. [831 Until 
when they will come, He (Allah) will say, "Did you belie 
My verses while you did not comprehend them with 
knowledge, or what was it that you used to do? [841 And 
the Word will come to fall on them because of their 
transgression, so they will not (be able to) speak. [851 

Did they not see that We made the night, so that they 
may have rest in it, and (made) the day to make them 
see? Surely, in this there are signs for a people who 
believe. I861 And (remember) the day when the Horn will 
be blown; so all those in the heavens and the earth will 
be in panic, except such as Allah wills. And All (of 
them) will come to Him in humility. [871 And you see the 
mountains (at present) taking them as fixed, while they 
will fly like the flight of clouds - an act of Allah who has 
perfected every thing. Surely, He is All-Aware of what 
you do. [881 

Whoever will come with the good deed will have (a 
reward) better than that, and such people will be 
immune on that day from any panic. I891 And whoever 
will come with evil deed, the faces of such people will 



be thrown down into the Fire. You will  not be 
recompensed but for what you used to do. [go] 

Commentary 
,, I * , >  , I '  

d+cj> p-g( (and they will be kept under control - 27:83), The word used 
here is derived from Waz', which means to stop. The sense here is that the 
people in front will be stopped, so that those left behind could catch up. 
Some have taken the word Waz' in the sense of 'pushing'. Hence, it would 
mean that they would be pushed while being brought to their stand. 

6.& p; (while you did not comprehend them with knowledge - 
27:84). There is an allusion in this verse that falsifying the message of 
Allah Ta'ZlZ is by itself a great sin, especially when one falsifies it without 
giving any consideration or thought, then the crime is doubled. This has 
brought to light that if an issue or subject is duly considered and thought 
over, and yet one could not get to the truth, in that situation the intensity 
of the crime is reduced. Nevertheless, the denial of the existence of Allah 
and His Oneness would not save any one from infidelity and adoption of 
the wrong path, and would thus lead to perpetual torment. It is because 
they are such self-evident matters that any mistake of judgment is not 
allowed in them. 

I ,I, r +WI 2 > (3 . J;kll . 2 p. r>; (And [remember] the day when the 
Horn will be blown; so all those in the heavens and the earth will be in 
panic - 27237). The word c3 Ifaza' means being nervous or perplexed. In 
another verse on the same subject the word c$ Fazi'a is substituted by 
& Wiqa which means losing consciousness. If both these verses are 
taken to refer to the first blowing of the Stir (the Horn) then the total sum 
of the two words would be that, at the time of the blowing of the Siir, 
every one will get nervous and perplexed initially, and then will lose 
consciousness, and ultimately will die. Qatadah and some other Imams of 
tafsir have taken this verse for the second blowing of the SGr, when all 
the dead will resurrect. Thus the meaning of the verse would be that all 
the dead would get up perplexed. Some have interpreted that Siir will be 
blown thrice. On the first blowing, every one will get nervous and 
perplexed, which is called 'the blowing oft$ faza'. On the second blowing 
every one will die, which is 'the blowing of & Sa'aq. The third blowing 
will be the blowing for the resurrection, on which all dead will get up. But 
only two blowings are mentioned in the Qur'Zn and Sahih ChCdith. 
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(~urtub; ,  Ibn Kathir). Ibn Mubarak has quoted Hasan al-BaSG SL; &I eo-> 

that the Holy Prophet #& has said that there will be a forty years gap in 
between the two blowings. (QurtubI) 

SI ;G 5 (except such as Allah wills - 27237). This exception is from 
Faza', which means panic and perplexity. The sense is that there will be 
people who will not be nervous at all at the time of resurrection. There is a 
hudith reported by SayyidnZ Abii Hurairah & that these people would 
be the martyrs. At the time of second life on resurrection they will not get 
nervous. (This is a Sahih hadith according to Ibn al-'Arab; - Qufiubi). 

SayyidnZ Sa'id ibn Jubair & has also said that the exception applies to 
the martyrs, who will assemble around the 'Arsh wearing their swords. 
Quashiri has observed that prophets are the very first included among 
them, because they have the status of martyrs also, and their position as 
prophet is still higher. (Qurtubi) 

The following verse will appear later in SGrah Az-Zumar: 

For the Trumpet shall be blown and whosoever is in the 
heavens and whosoever is in the earth shall swoon, save whom 
Allah wills - 39:68. 

This verse tells us that when the Horn will be blown, all those in the 
heavens and the earth will get unconscious, and then die. Here also an 
exception is made, which according to one hadith is meant for six angels, 
namely Jibra'il, MZZil, IsrEifil, Malakul-Maut and Hamalatul- 'Arsh, who 
will not die by the blow of Siir. Later, they will also die, as explained in 
the hadith. Those who have held that Faza' and Sa'aq both relate to the 
same blowing, they have taken the exception, here as well, for the special 
angels, like Sllrah Az-Zumar. But those who have held that Faza' and 
Sa'aq relate to two different blowings, they interpret the exception in the 
present verse as referring to the martyrs, as explained above. 

And you see the mountains (at present) taking them as fixed, 
while they will fly like the flight of clouds - 27:88 

The word ~2 "taralq in the beginning of this verse is used in Arabic for 
both present and future tense. Therefore, it can be translated as "You see" 
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or as "You will see". In the latter case, the verse would be referring to the 
mountains as they will appear on the Doomsday. The sense in that case 
will be that the mountains will be uprooted and blown like clouds, which 
though would appear stationary to the onlookers, but in reality will 
actually move swiftly. When huge bodies, whose beginning and end is not 
visible to the eyes, move in any direction, one does not perceive their 
movement, no matter how swiftly they move. They look like stationary 
objects, although they are moving. One could experience this while 
looking a t  a mass of cloud hanging overhead. One discovers their 
movement only when they move out so far away that a part of the sky is 
left bare towards the horizon. Based on this principle, the verse means 
that the mountains will seem, on the Doomsday, as if they are fixed, but 
i t  will be an illusion for an onlooker, because in reality they will be 
moving. Most of the commentators have i r l  Lerpreted this verse in this 
manner. The other interpretation is based on regarding the word "tarC" as 
a verb in the present tense and translating it as,"You see" instead of "You 
will see". In this case, the verse is referring to the present state of the 
mountains, as they look stationary, and an ordinary onlooker thinks that 
they will remain fixed forever and will never move from their place, but 
on the Doomsday they will be floating like clouds. This interpretation is 
adopted by MaulZnii Ashraf 'Ali Thanawi (and on that basis the verse is 
translated above as "You see") 

Some scholars have pointed out that different conditions are described 
in the Qur'En about mountains on the Doomsday. The first condition is 
that  of Indkak and earthquake, which will envelop all the 
mountains of the world 3; & J ~ I  &! I;! (When the earth is ground to 
powder-89:21) or @lgj &Jql d>j I;! (When the earth is shaken with a mighty 
shaking - 99:l). The second condition is that their big rocks will become 
like carded wool j$h j@l j$j (And the mountains shall be like 
plucked wool-tufts - 101:;). This kill happen at the time when the sky will 
become like molten copper. Mountain rocks will go up like carded wool, 
and the skies will come down and meet them in the middle is {% 
&$jq*jl ;$j @* (Upon the day when heaven shall be as molten 
copper and the mountains shall be as plucked wool-tufts - 70:~-9). In the 
third condition the carded wool will no more remain a homogenebus body 

5 >. like rocks, hut will turn into very fine particles ;!;P 11; A&Jl ,j 
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(and the mountains crumbled and become a dust scattered - 56:5-6).  In the 
fourth condition, the fine particles of mountain rocks will get dispersed $ 

2; (So, you say, "My Lord will blow them up totally (as dust) - 
20:105). In the fifth condition, the fine particles of mountain rocks, which 
will engulf the land like cloud of dust will be driven up by the winds. This 
cloud of dust will cover up the whole world, and will appear stationary, 
although there will be swift movement in it like clouds &I; - jGl ~j 

s/ 8): 
,A ,+J 2; (And you see the mountains (at present) taking them as 

kxed, while they will fly like the flight of clouds - 27:88). Some of these 
conditions will take place at  the first blowing of the SGr, and some after 
the second blowing, when the world will be made absolutely flat plain. 
There will be no caves or mountains left in the world, nor will there be . ' ,></ '  * ' ,.# 
any building or tree aq; gk &$$ bb bJ+ G dJ $ (2o:los- 

An act of Allah who has perfected every thing. - 27:88 

Sun' means skillful act, and 'itqZnl means to make perfect and firm. 
Apparently this sentence is related to all the preceding subjects wherein 
Allah Ta'ZlZs omnipotence and marvelous creations are described, where 
the alteration of day and night is mentioned, and the blowing of SYir and 
resulting conditions of the Doomsday are related. It is to emphasize that 
all these situations should not amaze and astonish any one, because their 
Creator is not a man or an angel having limited knowledge and power, 
but the Lord of all the worlds. But if this sentence is read as referring only 
to the adjacent preceding sentence &G j @ l ~ s >  (And you see the 
mountains (at present) taking them as fixed - 27:88) then it would mean 
that  the phenomenon about the mountains, that  they look stationary, 
whereas in reality they are moving, is not something astonishing, because 
all these happenings are not beyond the power of Allah Ta%lZ, who is All- 
Powerful. 

"Whoever will come with the good deed will have (a reward) 
better than that" - 2799  

This description relates to the situation that will take place after the 
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Doomsday and the account takjng. Here the word hasanah is purported 
for the kalimah of JrJ *W dl $! JI Y (as explained by 1brEh;m) or it is 
an expression of sincerity (as interpreted by QatZdah). Some have 
interpreted this to include complete submission. The sense is that every 
good deed will be recompensed by a reward better than the deed; but it 
should be remembered that a person's righteous acts could be considered 
as righteous only when he fulfills its first condition of having faith in 
Allah Ta'ZlZ. Then he would get an award better than commensurable to 
his good deeds. It means that he would be graced with eternal bounties of 
the Paradise, and would escape from all troubles and torments for good. 
Some have interpreted that the word "better" means here that the reward 
of one good deed would be awarded from ten times to seven hundred 
times more. (Mazhari) 

.,s ,: , # ,>, 

and such people will be immune on that day from any panic - 
27239. 

Word Faza' is purported here for any big calamity or perplexity. Thus 
the meaning of the sentence is that, while living in this world, every pious 
person is scared of his fate in the Hereafter, and as a matter of fact, he 

, > . #,' 
should be scared in the light of Qur'iinic verse > +; 4lG ;! (70:28). 

The torment of Allah is not something to be foriotten and set aside. It is 
for this reason that even the prophets, the companions, and saints were 
always frightened and daunted. But after the account taking on 
Doomsday those who would bring the hasanah ( the good deed 
contemplated in this verse) with them would be free from all fear and 
grief, and will live forever in complete tranquility. (Only Allah knows 
best) 

Verses 91 - 93 
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I am but ordered to worship the Lord of this city which 
is sanctified by Him. And to Him belongs every thing, 
and I am ordered to be one of the Muslims (who submit 
themselves to Allah), 1911 and to recite the Qur'Zn; so 
whoever takes the right path, takes i t  for his own 
benefit. As for the one who goes astray, say (to him), "I 
am only one of the warners." [921 And say, "Praise 
belongs to Allah. He will show you His sign, then you 
will recognize them." And your Lord is not unaware of 
what you do. [931 

Commentary 
$; (the Lord of this city - 27:91). Majority of the commentators 

have taken the word ;& "Baldah" (the city) for Makkah. Allah Ta'ZlZ is 
the Lord of all the worlds and the Lord of heavens and earth. Therefore, 
the particular mention of Makkah here is to show its revered splendor, 
and its respect and honour in the sight of Allah Ta'ZlZ. Word Haram is 
derived from Tahsm, which means "to prohibit" and also means "complete 
respect and veneration", and because of this respect and veneration 
whatever special religious prohibitions are applicable to Makkah and its 
surrounding land are also included in it. For instance, whoever takes 
refuge in Haram is secured. It is not allowed to kill or take revenge from 
any one in the Haram. Even hunting of animals and cutting of trees is 
not permitted in the precincts of Haram. These restrictions are enjoined in 
the verse &=.\ &?'&; >j (and whoever enters there is secure - 3:97), while 
some of them have appeared in the beginning of Sllrah MZ'idah. In 

" ' >  ,'" , , a  
addition, verse r? +I; &I I ~ Y  (do not kill game when, you are in IhrZm 
- 5:95) also includes this subject. 

(4 d l  Today on Shawwal 24, 1391 Hijrah the commentary of 
Siirah An-Naml is complete. The Indian army has unleashed 
full-scal'e war  against Pakistan since Shawwal 14, and  i t s  
aeroplanes a re  pounding Karachi heavily. Bombs a re  being 
dropped regularly every night on civil population as well. There 
is a complete blackout a t  nights. The houses get jolted with the 
explosion of the bombs. But by the grace of Allah there was no 
break in the writing of this commentary. During the last ten 
days of war twenty pages of the commentary were written. 

Mhamdulilliih 
The Commentary on 

SGrah An-Naml 
Ends here. 



Siirah Al-Qa~ay 
(The Stories) 

Siirah Al-Qa~a8 was revealed in Makkah and contains 88 verses and 9 sections 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 to 13 
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Sim Mim. [I] These are verses of the clear Book. [21 
We recite to you a part of the story of K s Z  and the 
Pharaoh with truth for a people who believe. [31 

Indeed, the Pharaoh had become high-handed in the 
land and had divided its people into different groups; he 
used to persecute a group of them, slaughtering their 
sons and keeping their women alive. Indeed he was one 
of the mischief makers. [41 And We intended to favour 
those who were held as weak in the land and to make 
them leaders and make them inheritors (of the land) 151 
and give them power in the land, and to make the 
Pharaoh, EmZn and their armies see (that) what they 
uT?re fearing from (had happened). [61 

And We inspired the mother of MiisZ saying, "Suckle 
him (KsZ). Then once you fear about him, cast him in 
the river, and do not fear and do not grieve. Surely We 
are going to bring him back to you and appoint him one 
of (Our) messengers. [7] So the family of the Pharaoh 
picked him up, so that he becomes for them an enemy 
and a (cause of) grief. Indeed the Pharaoh, HZmiin and 
their armies were mistaken. [SI And the wife of the 
Pharaoh said, (to the Pharaoh about KsZ) ,  "He may be 
a delight of eye for me and you. Do not kill him. It is 
hoped that he will be of benefit to us, or we will adopt 
him as a son." And they were not aware (of what was 
going to happen). [91 

And the heart of the mother of K s Z  became restless; 
indeed she was about to disclose this (the real facts 
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about MTisZ), had We not strengthened her heart to 
remain among those who have firm belief (in Allah's 
promise). [lo] And she said to his sister, ''Keep track of 
him." So she watched him from a distance while they 
were not aware. [Ill And We had already barred him 
(MiisZ) from (accepting) any suckling women, so she 
(his sister) said (to the Pharaoh's people), "Shall I point 
out to you a family who will nurse him for you, and 
they will be his care-takers?" [I21 Thus We brought him 
back to his mother, so that her eye might have comfort 
and she might not grieve, and so that she might know 
that Allah's promise is true, but most of them do not 
know. 1131 

Commentary 
Stirah Al-Qasag is the very last among the Makki Siirahs. I t  was 

revealed between Makkah and Juhfah (Raigh) during the migration. It 
is mentioned in some narrations that during the journey from Makkah to 
Madinah when the Holy Prophet reached near Juhfah or Riibigh, 
Jibra'a %&!I came to him and enquired whether he was feeling home sick, 
as he was leaving the place where he was born and spent all his life. To 
this the Holy Prophet $& replied in the affirmative. Then Jibra'a 
recited this Siirah and gave him $& the good tiding that  ultimately 
Makkah will fall to him and come under his control. The related verse 
is as follows: 

?G J! 3il'j 
&'& #. *: ' dl - &CS, 3, 

Surely the one who has enjoined the Qur'Zn upon you will 
surely bring you back t , the place of return - 28935 

SGrah Al-Qasas begins with the story of SayyidnZi MiisZ @I, first 
briefly then in detail. Firs, half of the Sllrah contains SayyidnZi Mllsa's 
episodes with the Pharaoh, and towards the end of the Siirah his episode 
with QZriin is related. 

The story of SayyidnZ h&sZ is related extensively in the Qur'En, 
at  places briefly while at  0 t h ~ ~ ~  in detail. In Stirah Al-Kahf (Cave) that 
part of the story is related in which he encountered Al-Khadir @I. Then, 
in Stirah WZi other parts of the story are related in some detail, while 
some details are related in Siirah An-Naml. Now, in Siirah Al-Qasa? they 
are being reiterated. In Siirah ma where Allah Ta'ElZ has said about 
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>> . s.. 
MITsZ @\ k> dL5 (And We tested you with a great ordeal - 20:40). Imam 
NasZ'T and some other commentators have penned down the entire story 
at that point. The writer has followed suit, and by quoting Ibn Kathh has 
written the whole story under Siirah ma. All the relevant parts of the 
story, it's related important issues, and rulings have been discussed in 
detail under Surahs al-Kahf and ma. For any reference of an issue or 
ruling it would be apt to look up there. Now in this Siirah commentary 
will be restricted to brief explanation of the wordings of these verses. 

's ' , >'. , ', a' * ' ,  ,,.# #. *>~,->,'. 

'-:I +J J 1-1 ,j]l& ,p j;al ~ j ,  (And We intended to favour 
those who were held as weak in the land and to make them leaders - 28:5). 

In this verse it is emphasized that the plan of the the Pharaoh was not 
equal to that of the divine fate, rather it turned out to be completely 
ineffective and he and his entire courtiers were befooled. On the basis of 
the dream and it's interpretation about an Isrii'ili boy from whom the life 
of the Pharaoh was a t  risk, and because of which hundreds of newly born 
IsrZ'ai male issues were put to death on their birth, it so turned out that 
Allah Ta'alli made that very boy to grow up in his own house. Not only 
that, but for the solace of his mother it was arranged to send him back to 
her for nursing in a most astonishing manner. On top of that the Pharaoh 
was made to pay a service charge for nursing, which according to some 
narrations was one DhZr a day. Since this service charge was taken from 
an infidel with his consent, hence there is  no confusion about i ts  
admissibility, The cruelty he had perpetrated to quell the risk was of no 
avail to him, because that very danger was ultimately made to rear in h ~ s  
own home, and ultimately erupted like lava. This way the dream came 
true, and he saw that happening with his own eyes. The verse LG> &i.:j 

I&? & 6 i$j 2% (and to make the Pharaoh and HZmZn and 
their armies see [that] what they were fearing from (had actually 
happened - 28:6) describes this only. 

', . ,'. 
j; 2 J! b$, (28:7) The word Wahy (inspiration) is used here in its 

literal meaning. It does not mean the Wahy that is peculiar to prophets. 
This point has already been explained under Siirah W E .  

Verses 14 - 21 
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And when he reached his maturity and became perfect, 
We gave him wisdom and knowledge. And in this 
manner We reward those who do good. 1141 And he 
entered the city at a time of unawareness of its people; 
so he found in it two men fighting each other: This one 
was from his own group and that one from his enemies. 
So the one from his own group called him for help 
against the one who was from his enemies. So MGsZ 
struck him with his fist and finished him off. (Then) He 
(MEisZ) said (out of remorse), 'This is some of Satan's 
act. He is indeed a clear enemy who misleads." [I51 He 
said, "0 my Lord, I have wronged myself, so forgive me." 
So He forgave him. Indeed He is the most Forgiving, 
Very-Merciful. [I61 Be (MGsZ) said, "0 my Lord, since 



You have favoured me, I will never be a supporter of the 
sinners." 1171 

Then next morning he was fearful, waiting (for what 
comes next) when the man who sought his help the day 
before, shouted to him for help (again). MiisZ said to 
him, 'You are surely an apparent trouble-maker." [I81 
Thereafter when he intended to grasp at the one who 
was an enemy to both of them, the latter said, "0 K s Z ,  
do you want to kill me as you have killed a person 
yesterday? You intend nothing but to become a tyrant 
in the land, and you do not intend to be one of the 
peace-makers:' [I91 

And there came a man running, from the farthest part 
of the city. He said, "The chiefs are counselling each 
other about you, so that they kill you. So, leave (the 
city). I am one of your well-wishers!' [201 So, he went 
out of it (the city) in a state of fear, waiting (for what 
comes next). He said, "0 my Lord, save me from the 
cruel people." [2 11 

Commentary 
&2lj '.G $ aj (And when he reached his maturity and became 

perfect - 28:14). The literal meaning of 'ashudd (GI is to attain the peak 
of strength or intensity. For instance a person gradually develops from 
the position of juvenile weakness to the strength of adulthood. A time 
comes when he has attained full strength and vigour that  he could 
achieve. That point in life is called 'ashudd. In different parts of the world 
and for different people this point in life varies according to climate, 
character of the land, race etc. Some people attain it early while others 
take time. 'Abd Ibn Humaid has reported that SayyidnZ Ibn 'AbbZs & 
and MujZhid have placed the age of 'ashudd as 33rd year of one's life. 
This is called the age of perfection or the age of discernment, when the 
development of body stops after reaching its peak. After this age a period 
of hold commences, which lasts until the age of forty. This period is 
mentioned in the verse as Istawa (translated above as became perfect). 
After the age of forty years the decline and weakness sets in. Hence, it 
can be said that 'ashudd (s) of a person starts from the age of 33 years 
and lasts through 40 years. (R*, Qurtubi). 

&; a e\ (We gave him wisdom and knowledge - 28:14) The word 



(&) Hukm (translated above as 'wisdom') is used here for prophethood, 
and the word 'knowledge' refers to the knowledge of divine injunctions. 

. ,* .,. 
L&I 3 & 31;. Z d l  - ,  (And he entered the city at a time of 

unawareness of its people - 15). Most commentators have interpreted that 
the word 'city' is used here for the main city of Egypt. The words 'he 
entered' indicate that  MEsE @I, had gone away somewhere out of 
Egypt. Then he entered back at a time when people normally sleep. It is 
also mentioned in the incident of killing of the 'Qib@ that it was the time 
when MGsZ $@dl had already announced his prophethood and had 
started preaching the religion of truth. As a result of his preaching some 
people had converted, and were known as his disciples. The word $& & 
(from his group - 28:15) is a proof of that. All these versions give credence 
to the narration which is quoted by Ibn IshZque and Ibn Zaid that when 
MusZ $@dl had started talking to the people about the religion of truth, 
the Pharaoh turned against him and wanted to kill him. But on the 
appeal of his wife, Sayyidah 'xsiyah, he restrained himself, and instead 
commanded him to go in exile. After that SayyidnZ K s Z  $@dl shifted to 
some hiding place and would come to the city of Egypt occasionally in 

,' > * "' 
hiding. Most commentators are of the opinion that by 3L;- 
(28:15) the time of afternoon is meant, when people generally take a siesta. 
(Qurtubl) 

2; (So MEsZ struck him with his fist). Wakaza (yj) ineans to 
box & & (28:15). The phrase of QadZihu to&) and QadZi 'Alaihi ( A  
4) is used when one is totally finished. Hence, here it means that he 
killed him. (MaThad 

'J$ 2, $6 3 a 9 :, * ' : 
d, YJ 31, (He said, "0 my Lord, I have wronged 

myself, so forgive me." So he forgave him - 28:16). The gist of this verse is 
that SayyidnZ MusZ =\ regarded the killing of the infidel QibG as a sin, 
despite the fact that it had happened without any intention on his part, 
because it was in conflict with his status of prophethood, and thus below 
his dignity. So, he begged Allah's pardon for the act, which was duly 
granted. 

The first question that arises here is that this QibG was an infidel 
combatant (harba in the religious term. Hence, his killing was permissible 
and preferable, because he was neither a dhimmi (29, i.e the citizen of 
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an Islamic state nor under any covenant with MiisZ m\. Then why did 
Sayyidna MESS %$!dl regarded it a sin and an act of Satan? His killing 
should have been regarded as an act worth the reward, because the QibG 
was harming a Muslim unjustly, and got killed in the process when MZsZ 
%&I tried to save the life of the Muslim. The answer to this question is 
that covenants of peace are sometimes written or spoken in express words, 
and sometimes they come into effect by consistent practice of the parties 
that amounts to an implied agreement and is as good as  a written 
covenant. Violation of the covenants of this type is also prohibited in 
Islam. The covenant established by practice can be understood by the 
example that if in a non-Islamic state Muslims and non-Muslims are 
living in harmony and there is no conflict between them, and any pillage 
or fighting with each other is regarded as treachery, then this consistent 
practice of co-existence would be regarded as an implied agreement for 
peaceful living, and its violation is not allowed. The proof of this principle 
can be found in a lengthy hadith of SayyidnZi Mughhh Ibn Shu'bah & 
that has been reported by Imam BukhZri in his book in the chapter 
entitled as 'KitEb Ash-Shuriit. The hadith runs like this: SayyidnZ 
Mughirah Ibn Shu'bah & had good relations with a group of infidels 
before the advent of Islam, and later he killed them and took possession of 
all their wealth. Then he went to the Holy Prophet @\ and submitted to 
Islam, and presented all that wealth to him. On this action the Holy 
Prophet said to him p 2 d JWI J j b  f S Y I  GI (As far as your 
embracing Islam is concerned,I accept it, but I have nothing to do with 
this wealth ) Abii DZwiid has quoted this hadith like this: J3Lj JWI L.1 

ci c;J + L Y  (As for wealth,we have no concern with it). The Holy Prophet 
$& declared in this hadith that he accepted his submission to Islam, but 
this wealth has been snatched by breach of trust and was a treachery, 
hence he did not have any desire for this wealth. Hafiq Ibn Hajar has 
observed in his commentary that this hadith has laid down the principle 
tha t  grabbing of wealth of the infidels during peacetime is not 
permissible. It is for the simple reason that people living together in a city 
or township or those who work together regard themselves secured from 
each other. The agreement established through their practice is like a 
trust, which must be honoured by'each and every person, no matter 
whether he is a Muslim or an infidel. The property of infidels permitted 
for possession by the Muslims is only that which is acquired during a war 
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with them. It  is not permitted to grab the wealth of infidels during 
peacetime, when one feels secured from one another. QastalZni has 
observed in his commentary on BukhZri as follows: 

1% cpYl AS bk \  &. % ,+d\ AS L+ 6s dl JlYl 51 
&I, L c L . i . 4 * b  ,+.. *-I, JC vl JG ,,+! GLP. p L Y l  011; 

.Ir & f ~ + J I & - ~ l Y l + ~ J ~ L U j ~  JWI 

'No doubt the wealth of infidels is permitted (to take possession) 
during war or jihiid, but in peacetime it is not lawful. 
Therefore, any Muslim living and socializing with infidels in the 
manner that they are safe and secure for each other, for him it 
is unlawful to slay them, or forcefully grab their wealth, unless 
the peace agreement established through practice is abrogated 
through an announcement'. 

The gist of the discussion is that if the QibG would have been killed 
with preconceived resolve in the presence of an implied peace agreement, 
it would not have been lawful. But MisZ @&I did not have the intention 
of killing the QibG. He only hit him with his bare hands to save the Isra'x 
from his grip. In the normal course, it should not have been fatal, but he 
died all the same by that blow. Then MlisE &&I realized that a lighter 
blow would also have done the job of getting rid of him. Realizing that 
harder blow was not needed, he repented and invoked Allah's mercy. 

Special Note 
The above principle was explained to me by Sayyidi MaulZnZ'Ashraf 

'Ali ThanEvi ;I& -,, when I was writing the commentary of Surah 
Al-Qasaq in AhkGmul-Qur'Zn, the Arabic commentary written under his 
supervision. It is the last academic discourse of Sayyidi from which I have 
benefited, as he had completed this work on Rajab 2,1362 A.H, and after 
that his sickness intensified and on Rajab 16,1362 , he passed away. dJ 
> ~ l ~  41 L13 . 

Some commentators have observed that although killing of the QibG 
was permissible, but prophets take extra care in special cases even in 
performing permissible acts and avoid them, unless they receive a cue 
from Allah Ta'GlZ. On this occasion Sayyidnii MiisZ @\ did not wait for 
the permission from Allah TamZ and acted on his own. Therefore, in view 
of his status as a prophet, he maintained that it was a sin on his part, and 
hence, invoked Allah's pardon. (R*) 
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, J'* ,#& ;&.j 3 #& 
, &i T;! . 2; . jG (He [Miis4 said, "0 my Lord, 

since You have favoured me, I will never be a supporter to the sinners." - 
28:17). When Allah Ta'alZ pardoned this slip of SayyidnZ MiisZ =I, he 
said in gratitude to Allah Ta'ZlZ that he would never again help a 
criminal. The second incident of the quarrel had proved that the IsrZ'ili in 
whose defense Muss had involved himself in the brawl was 
quarrelsome. Therefore, by declaring him a criminal he vowed not to help 
such a person again. SayyidnZ Ibn 'AbbZs & while explaining this verse, 
has maintained that the word 'criminals' stands here for infidels. QatZdah 
has also interpreted the verse in almost the same way. On the basis of 
these commentaries it seems that actually the Isra'ili, whom SayyidnZ 
MiisZ had defended, was not a Muslim but he helped him 
considering that he was an oppressed person. 

Rulings 
It is worth noting here that this saying of MiisZ has established 

two rulings about two issues. One, that even if an oppressed person is a 
sinner or infidel, he should be helped. The second ruling is that it is not 
permitted to help any criminal or oppressor. Scholars have argued on the 
basis of this verse that working in the employment of cruel rulers is also 
not permitted, for they too would be regarded as their associates. Many 
citations from the righteous salaf (elders) have also been quoted in 
support of this argument. (Riih ul-Ma'ijnl) To provide support to the 
oppressors or to the infidels may take different forms. The different 
rulings about these forms are laid down in the books of fiqh in detail. This 
humble writer has also dealt with the subject in his Arabic book 
QkZmul-Qur'iin with greater elaboration. The scholars interested in the 
subject may consult it. 

Verses 22 - 28 
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I 0  b I , I 0  jG4yv+ul>~l ;Gb!>z: j ,  & I ' I ,  I 
I 

And when he set out towards Madyan, he said, "I hope 
my Lord will guide me to the straight path". [22] And 
when he arrived at the waters of Madyan, he found a 
large number of people watering (their animals) and 
found, aloof from them, two women keeping back (their 
animals). He said, 'What is the matter with you?" They 
said, "We cannot water (our animals) unless the 
shepherds bring (their animals) back and our father is 
very old man." [231 So he (MiisZ) watered (their animals) 
for their sake, then he turned to a shade and said, "0 my 
Lord, I am in need of whatever good you send down to 
me." [241 

Then one of the two women came to him, walking with 
shyness. She said, '!My father is cdIing you, so that he 
rewards you with something in return of your watering 
for us. So when he (MiisZ) came to him (the father of 
the women) and narrated to him the whole story, the 
latter said, "Do not fear; you have escaped from the 
wrongdoing people." [251 One of the two women said, 
"Dear father, hire him; the best man you hire is the one 
who is strong, trustworthy." [261 He (the father) said (to 
MiisZ), "I wish to marry one of these two daughters of 
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mine to you on the condition that you serve me for 
eight years. Then if you complete ten (years) it will be 
of your own accord. And I do not want to put you in any 
trouble; you will find me, Inshallah (God-willing) one of 
the righteous." [271 He (MiisZ) said, "This is (done) 
between me and you. Whichever of the two terms I 
fulfill, there should be no excess against me, and Allah 
is witness to what we are saying!' I281 

Commentary ,,,. . " .S. '  

>IL. 6U: + J d j  (And when he, set  out towards Madyan - 28:22). 
Madyan ($4 is the name of a city in Sham (a large territory now 
consisting of Syria, Jordan, Lebanon and Palestine) which was named 
after Madyan, the son of IbrEhh MI. This area was outside the empire 
of the Pharaoh. It was eight days journey from Egypt. When SayyidnZ 
K s Z  %%I was taken over by the natural fright of the pursuing army of 
the Pharaoh, which was not in conflict either with the prophethood or 
with trust in Allah, he resolved to leave Egypt. Perhaps he decided to 
proceed toward Madyan because it was a'habitation of the descendants of 
SByyidnZ 1brZhb.n %%I, and he was also his progeny. 

When SayyidnZ K s Z  @\ left Egypt, he was in a condition that he 
had neither ahy provisions for the journey nor any baggage, and also he 
did not know the route. In this state ofhelplessness he turned to Allah 
Ta'ZlZ and asked 34 $iG5 ;J (I hope my Lord will guide me to 
the straight path - 28:22), Allah Ta'ZlZ accepted this prayer. Scholars have 
observed that the only food MGsZ had during this journey was the 
leaves of trees. SayyidnZ Ibn 'AbbZs & has said that this was the first 
trial and test of SayyidnZ MGsZ @I, Details of trials and tests of MGsZ 

have already been described under SGrah TZhE while quoting a 
lengthy hadith. 

- 9' , . ,* " ,'a ,,, ,,,. z dl )?s * r ~  >*. ;G i;j d j  (And when he arrived at  the 
waters of Madyan, he found a large number of people watering (their 
animals) - 28:23) sx ;L (waters of Madyan) refers to the well from where 

' , 0  , ,..a 

people of that place used to make their animals 'drink water. &:, 8 +JJ 

?hjz$>l (found, aloof from them, two women keeping back (their 
animals) - 23). That is he saw two girls stopping their goats from going to 
the water, so that they did not get mixed up with other goats. 



'7 3 c;?; i63, ;& $ $;j dd A&& c jd ( H ~  said, "What is the 

matter with you?" They said, "We cannot water (our animals) unless the 
shepherds bring (their animals) back and our father is very old man." - 
28:23). The word & Khatb means "matter". The sense is that SayyidnE 
h4EsZ asked the two girls 'What was it that you are stopping your 
goats from coming to the well for drinking water like other goats? The two 
girls answered that, in order to avoid mixing with men-folk, they used to 
make their goats wait until men had left the place after watering their 
animals. The question arose here whether they did not have any male 
member in the family to do this job . The girls answered this question on 
their own by saying that their father was very old and could not perform 
this job. This is why they were doing the job. 

Some very important points are learnt by this incident. One, that it 
was the practice of the prophets to help the weak. SayyidnZ f i s Z  m\ 
saw that two girls had brought their goats for drinking water, but they 
were unable to find room because of the rush of people. Therefore, he 
asked them about their problem. Two, that there is no harm to talk to 
stranger women, if no mischief is involved. Three, that although this 
incident had happened when hijab was not enjoined, a situation that 
continued even in the early days of Islam (h@b was enjoined in Madhah 
after the Hijrah), but the underlying spirit of hijab, i.e the natural 
instinct of modesty and bashfulness, was there even in those days. 
Because of this natural instinct the two girls preferred hardship rather 
than getting mixed with men-folk. Four, that i t  was not considered 
desirable for women even in those days to go out and perform such type of 
duties. It was for this reason that they put forward the justification that 
their father was very old and weak. 

& (So he (MLsZ) watered (their animal) for their sake - 28:24). 
That is SayyidnZ MusZ w\ took pity on the girls and drew out 'water 
from the well and satiated their goats. It is reported in some narrations 
that the shepherds after making their cattle drink water used to place a 
very heavy stone on the mouth of the well to make it unusable, and hence 
these girls would have only the left over water for their herd. The stone 
was so heavy that ten men together could move it, but SayyidnZ K s E  
a\ removed it all by himself, and drew water from the well. Perhaps for 
this reason one of the two girls reported to her father that Sayyidna K s Z  
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@\ was very strong. (QurtubI) 

',,-: 2 -  * PI ,&:iu * f I  , . * ,* 4 , -L.- #: 
, y , d, UJ JU J J (Then he turned to a shade 

and said, "0 my Lord, I am in need of whatever good you send down to 
me." - 28:24). SayyidnE MESS fk&\ did not have any food for the last seven 
days. He came under the shade of a tree and prayed to Allah describing 
his condition and need in an exquisite manner. The word Khair is 

-,' '.', 
sometimes used for wealth as in the case of &-;jl d'y a! (he leaves some 

a> >,* J ' L , , ,  ,>, 
wealth - 2:180). Sometimes it is used for strength like r j  r l+  el (Are 
they better, or the people of Tubba - 4437) and sometimes for food as in 
the verse under reference. (Qurtubi) 

& L.&G! su (Then one of the two women came to him 
walking with shyness. - 28:25). In accordance with Qur'Enic practice the 
story has been summarized here. The full story runs like this: When the 
two girls reached home earlier than usual, their father enquired the 
reason for that. So they related to him the whole incident. Their father 
thought that he should make up for the favour MZsZ %&d\ had done to his 
daughters. Hence he asked one of his daughters to bring him with her. 
She went to SayyidnZ MGs5 fk&\ and talked to him with an element of 
modesty. This shows that despite the fact that hi~721 was not enjoined by 
then, good women would not talk to men freely. She went to him with a 
need, so she talked with shyness. Some commentators have given the 
detail of her shyness that while talking she had raised her sleeve up to 
her face. The narrations as related in commentaries say that MGsZ m\ 
had asked her to walk behind him and guide him from the back. The 
objective was that he could not cast his eye on her. Perhaps for this 
reason she told her father about him to be trustworthy. 

Who was the father of these two girls? Commentators have different 
views on this subject. But Qur'Enic verses allude that he was SayyidnZ 
Shu'Zib ib\ ,&iGx 2; (7:85). (Qurtubi) 

>>,, , ' a 
3 9 4  41 L,! (My father is calling you - 28:25). It was possible at that 

time that the girl would have invited him on her own, but she did not do 
so. Instead, she conveyed her father's message to him, because i t  was 
against the modesty for a girl to invite a stranger at home. 

&Y"I 2 4 1  &>CI j > 51 (The best man you hire is the one who is 
strong, trustworthy - 28:26), One of the daughters of Sayyidna Shu'aib 
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pleaded to her father that as he needed the services of a man to help 
him in his daily work a t  home, he might consider hiring him for this 
purpose. In support of her suggestion she said further that two qualities 
are required in a servant. One, that he should be strong, and the second, 
that he should be trustworthy. The girl pointed out that she had seen his 
strength when he removed the stone from the mouth of the well, and his 
integrity when he made her walk behind him. 

Two important conditions for hiring a person, 
and assigning a job 

Allah Ta'iilii made the daughter of SayyidnE Shu'aib say 
something of great wisdom. In the present set up of employment, great 
emphasis is laid at the time of interviews on scrutinizing the degrees and 
experience of a candidate, but no attention is paid to ascertain his 
integrity and trustworthiness. As a result of this, there is neither 
efficiency nor honesty of purpose in the offices. On the contrary bribery 
and nepotism are so common that there seems to be no law in operation. If 
people could pay heed to this Qur'iinic verse, many a problems would be 
solved automatically. 

&,slGGl&& , ~i; 2, J s~ ' (He (the father) said (to MusE), "I wish to 

marry one of these two daughters of mine to you on the condition that 
you serve me for eight years. - 28:27). SayyidnE Shu'aib a1 made the 
proposal of marriage of his daughter to Musii on his own. It shows 
that the guardian of girls need not wait for the proposal to come from the 
boy's side. If a suitable good match is available, the girl's guardian may 
take the lead, for this has been the practice of the prophets. To quote an 
example, Sayyidnii 'Umar Ibn KhattZb & had offered his daughter, 
Sayyidah Hafsah L+s hl pi, for marriage to SayyidnE AbTi Bakr & and 
to Sayyidna 'Uthmiin & when she became widow. (Qurtubi) 

&, 31 6s) (one of these daughters of mine - 28:27). SayyidnE Shu'aib 
m i d i d  not make the selection of one or the other girl for the proposal of 
marriage, rather he kept it vague. It was not the formal nikah,  that 
requires offer and acceptance in presence of two witnesses, but only a 
discussion to have his consent to work for eight years in lieu of marriage 
with a girl. SayyidnZ Musii %&I agreed to the proposal, and got married 
to one of the girls. The Holy Qur'En does not describe every detail af a 
story, the happening of which is obvious froni the context. Therefore, it 
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cannot be doubted here that without pinpointing the bride and without 
the presence of witnesses how the nik@ was solemnized. (Riih, Bayan ul 

Qur5n) 

. , ,; , . . r s *  . ,.+ JJrU ;I & (on the condition that you serve me for eight years 
- 28:27). Eight years service and employment was regarded the mahr 
(dower)(the dower) of marriage. Scholars have different points of view on 
the issue, whether a service rendered to one's wife can be taken as a valid 
mahr  (dower) or not.  The subject is  deal t  wi th  i n  detai l  in  
&kZmul-Qur'Zn in Arabic language, under SErah Al-Qaeas. Those who 
are interested can study the details there. For the common man it  is 
enough to understand that if it is not allowed in the Muhammad; law, it 
might have been permitted in the code of law followed by Shu'aib m\. It 
is not uncommon to have minor differences in the laws (Shari'ah) brought 
by various prophets. 

Imam AbG Hanifah has ruled in his ZEhir-ur-RiwEyah that  the 
service rendered for one's wife cannot be considered as a valid mahr 
(dower). But in a later ruling by the scholars it is elaborated that though 
it is against the honour and dignity of husband to serve his wife in lieu of 
mahr (dower), but any duty performed outside the house, such as grazing 
of cattle or trading, can be made a substitute for it, provided a time frame 
is agreed upon before hand, as was in the case of SayyidnZ K s Z  @I, 
where the parties had agreed before hand on eight years period of service. 
The reason is that the remuneration of the husband payable by his wife 
in this case will be treated as mahr (dower). (Bad?&" from Nawiidir Ibn 

Sama'ah). 

Another question that arises here is that the mahr (dower) is the right 
of wife, and if it is paid to her father or any other relative without her 

A * '  9 '  

consent, it will be taken as not paid. In this incident the words &,s& ;I\ are 
a proof enough that Shu'aib had hired him for his duty. So, the 
benefit of service went to him. In that situation how could this be 
regarded as mahr (dower) of the wife? The answer to this question is that 
it is quite probable that the herd of goats was the property of the girls, 
and therefore, the benefit of service went to his wife. Alternatively, if the 
goats belonged to the father and the wages were due from him, then the 
money of the wages payable by the father belonged to the wife, as her 
mahr (dower). It is lawful for a father to spend the money of his daughter 



with her permission. It is quite obvious that this whole deal was carried 
out with the consent of the girl. 

Ruling 
The word (I wish to marry ... with you) has proved that  the 

father had arranged the nikah. Jurists are unanimous that it should be 
done as such. It is the father's duty and privilege to make arrangements 
of daughter's marriage. A girl should not arrange her own marriage. But 
there is difference of opinion between jurists on the issue whether the 
nikah is lawful or not, if a girl arranges her own marriage due to some 
need or pressure. Imam AbL Hanifah has ruled tha t  i t  is  lawful. 
However, this verse is silent on the issue. 

Verses 29 - 35 



So, when lKsZ completed the term and set forth with 
his wife, he noticed a fire from the direction of the 
(mount) Tiir, he said to his wife, "Stay here; I have 
noticed a fire. May be I bring to you some information 
or an ember from the fire, so that you may warm 
yourself." [291 So when he came to it, he was called by a 
voice coming from a side of the right valley in the 
blessed ground, from the tree, saying, "0 MisZ, I am 
Allah, the Lord of the worlds." [301 And saying, 'Throw 
down your staff." So when he saw it moving as if it were 
a snake, he turned back in retreat and did not look 
back. (Allah said to him), "0 lKsZ come forward and do 
not fear; you are one of those in peace. [311 Insert your 
hand into your bosom, and it will come out white 
without any evil (disease), and press your arm to your 
side for (removing) fear. Thus these are two proofs from 
your Lord (sent) to the the Pharaoh and his chiefs. 
Indeed they are transgressing people." [321 

He said, "My Lord, I have killed a person from them$ 
therefore I fear that they will kill me. [331 And my 
brother HXrTin is more fluent with his tongue t k n  I 
am; so send him with me as a helper who will bear me 
out. I am afraid, they will belie me." [341 He (Allah) said, 
'We will make your arm stronger through (the help of) 
your brother and will make you have the upper hand, 
so they will not reach you (to cause any harm) because 
of Our signs.* You both and those who follow you will 
be victorious." [351 

Commentary 
$91 $2 & a (So When MusZ completed the term - 28:29). Then 

Sayyidna MiisE -1 completed his term of service, which was eight years 
compulsory and two years optional. A question arises here, whether he 
completed eight years of service or ten year's. SahTh al-BukhZr? has 
reported that when this question was put to Sayyidna Ibn 'AbbZs &, he 
answered ten  years, and added tha t  prophets always fulfill their  
commitments, rather they do more than what they agree to. The Holy 

* Another possible translation with a slight change in punctuation is as follows: "and 
will make for you the  upper hand, so they will not reach you (with any harm). 
Because of Our  signs, you both and those who follow you will be  victorious^" 
(Muhammad Taqi Usmani) 
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Prophet $& was also in the habit of giving more than due to the one 
having a right. He $& has also advised the Ummah to be selfless and 
considerate in the matters of employment, wages, and business dealings. 

$; h\ fi 2~ 22 i*~ & $SI @I $ g-~l ?lgl$& & A?$ (He -, 

was called by a voice coming from a side of the right valley in the blessed 
ground, from the tree, saying" 0 MiisZ, I am Allah, the Lord of the 
worlds" - 28:30). This subject was also mentioned in Siirahs TZhZ and 
An-Naml in the story of MKsZ @I. In Siirah TZhZ it is said 4; fiz! (it is 

> '  9' . >' 

Me your Lord - 20:12) and in Siirah An-Narnl JAl $ 2 JJ3 is?+ (So when 
he came to it, he was called: "Blessed is the one who is in the fire - 27:8), . > 4 ,,L ..-d 

while in the present Siirah (Al-Qasas) it appears as &I +J Ll ;i! (I am 
Allah the Lord of the worlds - 28:30). Although the wordings are slightly 
different here, yet the meanings are almost the same. The incident is 
related in the words which suited to the situation being described. (JG IX 
(LYI). The refulgence that SayyidnZ MiisZ @\ had seen in the form of 
fire was only in the form of an example (mithali), because it is impossible 
for a worldly being to see the actual refulgence of All& Ta'ZlZ. MiisZ @\ 
is called LI>$ (7:143) (You will never see Me) in respect of actual 
refulgence. 

The place also becomes auspicious if righteous deeds are 
performed there 

$91 @I $ (In the blessed ground - 28:30). The Holy Qur'Zn has 
termed the mount Tiir as blessed ground. It is obvious that the reason of 
i ts  being auspicious is the  refulgence of Allah Ta'ZlZ, which was 
manifested at  that spat in the form of fire. It proves that if something 
virtuous happens at  a place, that particular spot also turns auspicious. 

A sermon should have high degree of eloquence 
3 (He is more fluent in his tongue - 28:34). This verse 

points out that a high degree of oratory and eloquence is desirable for 
sermons and preaching, and there is no harm if one takes training in 
that. 

Verses 36 - 42 



Siirah Al-Qa~ay : 28 : 36 - 42 646 

So when E s E  came to them with Our clear signs, they 
said, 'This is nothing but a forged magic, and we did not 
hear about it among our forefathers." [361 And MEsZ 
said, "My Lord knows best the one who has come with 
guidance from Him and who is going to have the best 
end of the abode. It is certain that the wrongdoers will 
not succeed." [371 

And the Pharaoh said, "0 chiefs, I do not know of any 
god for you other than me. So kindle for me, 0 HZmZn, a 
fire on the clay (to bake bricks) and build for me a 
tower, so that I may look on to the God of E s Z .  And I 
deem him to be one of the liars." [381 And he and his 
hosts became over-proud in the land without 
justification and thought that they would not be 
returned to Us. [391 So We seized him and his hosts and 
threw them into the sea. Look then, how was the fate of 
the wrongdoers. [401 And We had made them leaders 
who called (people) towards hell. And on the Day of 
Judgment they will not be helped. [411 And We made a 
curse to pursue them in this world; and on the Day of 
Judgment they will be among those treated badly. [421 

Commentary 

&I & 2 ;j$ (So kindle for me, 0 Haman, a fire on the clay (to 
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bake bricks) - 28:38). When the Pharaoh planned to build a very tall 
palace for himself, he asked his minister Haman to get the bricks baked 
properly first, because half baked bricks could not take the load of a tall 
building. Some people have observed that the Pharaoh was the first one 
to have tough bricks baked for the buildings, as no one had used them 
before. Historical narrations have recorded that Haman had collected fifty 
thousand masons for building this palace. Skilled labour, such as  
carpenters and blacksmith, were additional. This palace was built so tall 
that there was no parallel to it in the world. When it was completed, Allah 
Ta'ZlZ commanded Jibra'a to knock it down. He struck only one blow 
to it and it tumbled down in three pieces, killing thousands of soldiers of 
the Pharaoh's army. (Qurtubi) 

,151 >! 52% w; (And We had made them leaders who called 
(people) towards hell. - 28:41). Allah Ta'ElZ had elevated the courtiers of 
the Pharaoh as leaders of their people, but these wrong-doers were busy 
inviting the people towards fire - jahannarn. Most commentators have 
taken the expression 'invitation to fire' as a metaphor. That is, by fire the 
allusion is toward evil deeds that will result in burning in the fire of 
Jahannam. But according to the work of my respected teacher Sayyidna 
MaulZnZ Sayyid Muhammad Anwar Shah Kashmiri 2~ -, the 
reward of the Hereafter is the deed itself. One's deeds in this world will 
change their forms first in barzakh and then in mahshar. The righteous 
deeds will change into flowers and gardens and take the shape of the 
bounties of paradise; and the evil deeds will turn into snakes and 
scorpions, ultimately manifesting themselves in various types of torments. 
Therefore, if someone invites any one in this world toward evil and 
infidelity, he in fact is bidding him to go into the fire. Although these evils 
do not manifest themselves in this world as fire, yet in reality they are 
fire. Thus there is no metaphor in the verse, and it rests with its true 
meaning. If this course of argument is adopted in explaining the verses of 
Qur'Zn, then many of them will get rid of dependence on metaphors; and 

r l r r r  

it will make the reading easy and straightforward. For instance, G I J - ~ ~ J  

I>G I& (And they will find what they did all there - 18:49) or & 5 
6 .a #,' a'  ' '' 
P$ I+ si Jl+ (Whoever does good to the measure of a particle will see it.- 
99:7) 

.>  , J J . '  , . , J 

xPJ1 p i;j (And on the Day of Judgment they will be 



among those treated badly - 28:42). Maqbiihin is the plural of Maqbiih, 
which means spoilt, damaged or disfigured. Thus the meahing of the 
verse is that on the Doomsday their faces will be disfigured to turn black, 
and eyes will turn blue. 

Verses 43 - 51 

And We gave Miisii, after We destroyed the earlier 
generations, the Book having insights for people and a 
guidance and mercy, so that they may take to advice. 



[431 And you (0 Muhammad) were not there a t  the 
Weatern side (of. the mount Tiir) when We delegated the 
matter to K s Z ,  nor were you among those present, [44] 
but We created generations (after him) and a long time 
passed over them. And you were not dwelling among the 
people of Madyan, reciting Our verses to them, but it is 
We who do send messengers. [451 And you were not at 
the side of (the mount) TGr when We called (MGsZ), but 
it (your prophethood through which you knew all this) 
is a mercy from your Lord, so that you warn a people to 
whom no Warner has come before you, that they may 
take to advice. [46] And (We would not have sent the 
messenger) if there would have been no apprehension 
that, in case they suffered a calamity because of what 
their hands sent ahead, they would say, "Our Lord, why 
did You not send a messenger to us, so that we would be 
among the believers?" [47] But when the Truth came to 
them from Us, they said, 'Why has he (the messenger) 
not been given (a book) similar to what MusZ had been 
given?" Is it not that they denied what MGsZ had been 
given before? They said, lBoth (Qur'Zn and Torah) are 
works of magic that support each other." And they said, 
'We disbelieve each one of them." [481 Say, "Then bring a 
book from Allah which is better than both, in guidance, 
and I shall follow it, if you are true." [491 So if they do 
not respond to you, be sure that they are only following 
their desires. And who is more astray than the one who 
follows his desire without guidance from Allah. Surely 
Allah does not take the wrongdoing people to the right 
path. [50] And We have conveyed (Our) word to them one 
after the other,'so that they may take to advice. 1511 

Commentary 
>a , , ,'J q$ >I& Jjy\ dj$\ L +& @I 2; &I (And We gave K s Z ,  

after We destroyed the earlier generations, the Book having insights for 
people - 28:43). The words "earlier generations" refer to the people of Niih, 
Hud, SZlih, and Liit a \ ,  who were destroyed before the time of 
SayyidnZ MusZ a\ because of their denial of truth. Ba~Z'ir 2L.Z is the 
plural of Basirah i 2 ,  whose literal meaning is sagacity, insight and 
discernment. Here it is purported for that light or refulgence which Allah 
Ta'ZlZ bestows in the hearts of people with which they find out the truth 
and discern the distinction between right and wrong. (Mazhad 



Siirah Al-Qaqaq : 28 : 43 - 51 650 

If the word hGs d6 (people) is used in the phrase (28:43) 

(insights for people) for the people of SayyidnZ ~i i sZ '@\ ,  then the 
meaning of the verse is quite clear. No doubt for the people of SayyidnZ 
Miis5 @\ Torah was the book of wisdom . But if the word is used for all 
people in whom the Ummah of Muhammad '$& is also included, then the 
question would arise that the Torah, which is available to the Ummah of 
Muhammad $#$, is not the original one. In this Torah many changes have 
taken place. So, how could this Torah be regarded as a book of wisdom for 
them? Moreover, it will mean that the Muslims too should benefit from 
the Torah, while there is a well-known hadith that SayyidnZ 'Umar & 
once sought permission from the Holy Prophet % for reading Torah, so 
that he could improve his knowledge and benefit from the injunctions 
contained in it. On this the Holy Prophet % got angry and said that if 
Sayyidna MusZ @\ was alive, he too would have been required to follow 
him. (The essence of this retort is that he [SayyidnZ 'Umar &I should 
concentrate only on his teachings, and that he was not required to look 
into the teachings of Torah or Injii). It is worth reminding here that it was 
the time when revelation of Qur'Zn was still continuing, and in order to 
eliminate any possibility of mingling of hadith with the Qur'Znic text, the 
Holy Prophet $& had advised some of his companions to stop writing even 
the had i th .  Under such a situation it is obvious that  reading of a 
cancelled divine book was not expedient. It, therefore, does not necessarily 
follow that reading of Torah and Injil is banned for all times. On the 
contrary, reading and quoting by the companions of that part of these 
books in which coming of the Holy Prophet $#$ was predicted is well 
established. SayyidnZ 'AbdullZh Ibn SalZm and Ka'b Al-&bar dl dJ 
+ are quite well known for this. Other companions also did not raise a 
finger against it. The bottom line of this discussion is that it is allowed to 
benefit from the unaltered part of these books, which no doubt contains 
wisdom. But only those could draw any benefit from this who can 
distinguish between the altered and unaltered parts of the books; and 
they are the expert scholars. A common man should avoid such an 
exercis'e, lest he gets entangled in a quandary. The same ruling is 
applicable to all those books that are a mixture of right and wrong. 

> . a  , +  > >  1. a , > * .  J' 

+I; +I L L3J+, ( SO that you warn a people to whom no Warner has 
come before - 28:46). The expression 'a people' is purported here for the 



Arabs, who are the progeny of SayyidnE Isma'il @I. No prophet was 
sent to this 'people' after Sayyidna Isma'il@\ until the Holy Prophet #& 
was sent. The same subject will follow in Siirah YZsih. But this verse is 
not in conflict with the other verse ;& & ji\i! qi $ A! (There is  no 
community, but there has come a Warner among them - 35:24). What the 
present verse means here is that there was no prophet in 'this people' for 
a long time after Isma'il @\ . But after the arrival of the Holy Prophet 

this void was filled up. 

;jyg $ jyl pl;i iibj Uj (And We have conveyed (Our) words to 
them one after the other, so that they may take to advice. - 28:51). The 
word aj (wassalnq is derived from &> (TausTl), which literally means 
to strengthen the rope by adding more strings to its strands. Here it 
means that Allah Ta'ala has maintained the continuity of guidance. 
Certain advisory subjects are repeated in the Qur'En in order to make 
them more effective. 

Certain rules for preaching 
It shows that  an important trait of preaching carried out by the 

prophets was that they used to convey the truth to people continuously. 
Rejection and falsifying of truth did not deter them a t  all from their 
mission. Instead, if someone did not listen to them the first time, they 
repeated it the second time, and if they did not succeed even the second 
time, they used to reiterate it a third time, and so on, without showing 
any sign of exhaustion. It is true that no preacher or sympathizer has 
power to change one's heart, but what the prophets could do was to keep 
on making their efforts without being dishearted or exhausted. Even 
today the same principle applies, and those who preach should take a 
serious note of it. 

Verses 52 - 55 



As for those to whom We gave the Book before this, they 
believe in it (Qur'Zn). [52] And when this (Qur'En) is 
recited to them, they say, "We believe in it. It is the 
t ru th  from our Lord. And we are the ones who 
submitted (to it) even before it (was revealed)." [531 Such 
people will be given their reward twice, because they 
observed patience. And they repel evil with good, and 
spend from what We have given to them. [541 And when 
they hear absurd talk, they withdraw from it and say, 
"Our deeds are for us and your deeds are for you. Peace 
be on you. We do not seek (the way of) the ignorant!' 
[551 

Commentary 
.,' >, ,' ",>J .,.* 
d e j i  pa ,,. . , ,,-&I ;r'.41 (AS for those to whom We gave the Book 

before this, they believe in it. (Qur'iin) - 28:52). In this verse those people 
of the book are mentioned who had faith in the prophethood of the Holy 
Prophet $& and revelation of the Qur'iin on the basis of the prophesies 
given by Torah and Injil, even before the coming of the Holy Prophet $$ 
and the Qur'iin. Thus they converted to Islam when the Holy Prophet 
announced his prophethood. Sayyidnii Ibn 'Abbiis & has reported that 
forty courtiers of the king NajZshi of Habshah (Ethiopia) came to 
Madinah when the Holy Prophet was busy in the Battle of Khybar. 
They also joined the j i h a ,  and some got wounded, but none was killed. 
When they noticed the economic hardship of the companions, they told 
the Holy Prophet that they were, by the grace of Allah, quite wealthy, 
and sought his permission to bring some of it when they would come next. . ,' '> 
On this occasion this verse was revealed Jl) d e &  + 4 41 +\ 39 . , ; ." , I, :.. 
d+. Vjj &j (43 (52 - 54). (MarduyZ, Tabrani, Maqhari) 

Sayyidnii Sa'Id Ibn Jubair @ has narrated that when SayyidnE 
Ja'far & had gone to Habshah before the hijrah to Madcnah, and 
presented the teachings of Islam in the court of NajiishT, a t  that time 
Najiishi and many of his courtiers, who were people of the book, had 
submitted to Islam, as Allah Ta'iilii had put faith in their hearts. (Maqhari) 



Is the word Muslim restricted to the Ummah of ~ u h a m m a d  $# or 
it is common to all Ummahs? 

6 & 3 G! (And we are the ones who submitted (to it) even 
before it (was revealed) - 28:53). The word used by these people of the 
book for their submission is 'rnuslims' which may also be translated as 
'We were Muslims even before the revelation of Qur'Zn'. If the word 
Muslim is taken here in its literal meaning, submissive or obedient, then 
the meaning is quite clear that the faith they had in Qur'an and the Holy 
Prophet g, because of their books, is referred here by the use of words 
Islam and Muslims in its literal sense of submission. But if t<he word 
'Muslim' is taken in  the same meaning in  which i t  is regarded a s  
appellation of the Ummah of Muhammad @$, then it will signify that the 
words 'Islam' and 'Muslim' are not restricted to Ummah of Muhammad 
alone, but they are common to the Ummahs of all the prophets. But some 
verses of Qur'Zn suggest tha t  words 'Islam' and 'Muslim' are special 
names of the Ummah of Muhammad $#$, for example the assertion of 
SayyidnZ IbrZhTm =\ recorded by the Qur7Zn itself $c$ (He 
named you as Muslims - 22:78). 'AllZmah SuyGti favours this course of 
argument and has  written a book on the  subject in  support of his 
contention. He has  explained this verse advocating tha t  the  word 
Muslimin is used here in the sense that ' we were ready and prepared to 
accept Islam even before'. If one looks at  the issue deeply, there is no 
conflict in the two versions; i t  is possible tha t  Islam is the common 
attribute of the religion of all the prophets in its literal sense, and at  the 
same time it is a special appellation of the Ummah of Muhammad g. It 
is like the appellations of Siddiq and FEriq that are exclusive for Abi  
Bakr and 'Umar -1 dl dJ in the context of Ummah of Muhammad 
$# but otherwise these words can apply to anybne else also falling within 
the scope of their attributive meaning. 

> ' V .  3 >. ,' . ,"> 
$9 p"31 393 @,! (Such people will be given their reward twice - 

28:54). That  is, the believers who are also people of the  book will be 
rewarded twice. A similar promise is made for the wives of the Holy 
Prophet % 2; GS~ $3 Qd &-j JG;~ j (And whoever from 
among you stands in obedience to Allah and His messenger and does 
righteous deeds, We will give her, her reward twice. - 33:31). In a hadith of 
Sahih El BukhZg three types of persons are mentioned for double reward 
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One, those people of the book who had faith in their prophets initially, 
and then developed faith in the Holy Prophet $&. Two, the slave who is 
submissive and obedient to Allah Ta'ZlZ and His Messenger B ,  and also 
to his master. Three, the one who owned a slave girl, with whom he was 
allowed intercourse but he freed her and made her his formal wife by 
performing nikah. 

The point worth consideration in this verse is the cause for which 
these categories of Muslims are given their reward twice. One cause could 
be that they have done two good deeds for which they are entitled to 
double reward. In all these three cases there are two good deeds involved. 
In the case of believers two good deeds are faith in their own prophet first, 
and then in the Holy Prophet and the Qur'Zn. In the case of the wives 
of the Holy Prophet $& , two good deeds are that they loved and obeyed 
the Holy Prophet B both as a prophet and as husband. As for the owner 
of the slave girl, his first good deed is to free her, and the second to marry 
her. But this explanation may be subjected to the objection that two 
rewards for two good deeds are applicable to all, according to norms of 
justice; so where is the distinction for the people of the book or believers, 
and the wives of the Holy Prophet $&, or the master of the slave girl? 
Keeping this objection in view I have answered the original question in 
another way which is fully described in my book AhkZm ul-Qur'Zn under 
Siirah Al-Qasas. According to that explanation, it is apparent by the 
wording of Qur'En that in all these examples, the relevant persons will 
not get two rewards for two deeds, but they will get double reward for 
each single deed, because the principle of 'two rewards for two deeds' is 

J ,  J -. 
applicable to all, according to the express declaration of the Qur'En: @I Y 
& &li & (I do not let go to waste the labour of a worker from you - 
3:195), that is Allah Ta'dZ does not waste deeds of any one of you. In fact 
one will get reward for every single good deed he performs. Therefore the 
double reward contemplated for all these types, is that for every single 
good deed they will be awarded double the reward. For instance, they will 
be given two rewards for a single prayer, two rewards for a single charity, 
and two rewards for each one good deed like fasting, performing Hajj etc.. 
If one contemplates on the wordings of Qur'En he will note that for giving 
two rewards the appropriate word was &i ,(two rewards) but instead of 

, J. ,' that Qur'En has used the word ~y e?l (their reward twice - 28:54), in 
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which there is a clear hint that all their good deeds will be written twice 
and they will get double the reward for each one of them. 

As for the reason why these people have been chosen for such an 
extra ordinary reward, the straight answer is that it is Allah Ta'ZlZ's 
prerogative to declare any deed preferable or superior to other deeds, and 
enhance its reward. No one has the right to question as t o  why He has 
enhanced the reward for a particular act as compared to the other, or why 
has He increased the reward of fasting while He has not done so in the 
case of zakiFh and charity. I t  is possible that the pedestal of deeds, 
mentioned in the verse under reference and the hadith of BukhZri, is 
higher in the sight of Allah in comparison to other deeds, and hence 
double the reward. Some prominent scholars have given the reason of this 
preference that  they require excessive effort and hardship. This 
explanation is also probable, and the word 1;s & (because they observed 
patience) towards the end of this verse can be taken as a proof for the 
argument thak the ground for double reward is their endurance on 
hardship. (Only Allah knows best). 

pa+\ W6 -, > .,,, 
dj r j 4 3  (And they repel evil with good - 2854). The scholars 

have'made different assertions while explaining 'evil' and 'good deed' as 
they are contemplated in this verse. Some have explained that 'good deed' 
stands here for obedience, and 'evil' for sin, and the sense is that every 
good deed wipes out the sin, as is maintained in a hadith in which the 

,* 
Holy Prophet $& said to Sayyidna Mu'Zdh Ibn Jabal & ul =I tj.1 

(Perform a good deed after an evil deed, and it will ;?ripe out the 
evil). According to this interpretation, the verse is praising these people 
that whenever they commit an evil act by mistake, they wipe it out by 
doing some good act. Some others are of the opinion that Hasanah (good 
deed) in this verse is used for knowledge and serenity, and sayyi'ah for 
ignorance and negligence. Thus it means that these people respond to the 
ignorant acts of others with serenity and forbearance and not with a 
similar ignorance. As a matter of fact, there is no contradiction in these 
explanations, because the words hasanah and sayyi'ah, that is virtue and 
evil, encompass all these things. 

There are two important advices in this verse: 
Firstly, if someone commits a sin, its best remedy is that he should look 

for doing something good. The virtuous deed becomes expiation for the 
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sin, as quoted in the hadith of SayyidnE Mu'adh & above. Secondly, if a 
pemon behaves with someone badly, the wronged one is within his right 
to take revenge, provided he does not exceed the wrong done to him. 
However, it is much better for him that, instead of taking revenge, he 
returns the cruelty with kindness and the evil with virtue. It is an act of 
high degree of nobility of character. There are innumerable benefits in 
such an act, both in this world and in the Hereafter. In another Qur'anic 

J '  a 
verse this advice is given in very clear words ,& $1 liy s 3 4  $! 
$1 , , 'd ", , , ',,, . , 

$j '4;K i j J u  ' 4 ; ~ ~  (Repel with that which is fairer and behold, he 
between whom and thee there is enmity shall be as if he were a loyal 
friend - 41%). It means that one should act kindly in return of cruelty. 
In this way his foe will become his sincere friend. 

wl& -', Y # (Peace be on you. We do not seek (the way of) 
the ignorant. - 28:55). These people have a good quality in that when they 
hear something stupid from an ignorant foe, they simply say salam, 
instead of giving a reply. They do not entangle themselves with the 
ignorant. Imam JassZq 3l-d hl c-, has said that there are two kinds of 
salams. One is for salutation, as Muslims do to one another. The other 
type is for musElamah (adopting peaceful attitude with others) and 
mutarahah, (to avoid debate) which is to convey to one's adversary that 
he does not wish to take note of the latter's stupidity. At this place the 
latter meaning is intended. 

Verse 56 

You cannot give guidance to whomsoever you wish, but 
Allah gives guidance to whomsoever He wills, and He 
knows best the ones who are on the right path. [561 

Commentary 
The word z,'lL bidayah (guidance) is used for several meanings. One 

meaning is to show the path, which does not necessarily mean that the 
one shown the path will reach his destination. Another meaning of 
hidayah is to make one reach his destination. According to first meaning 




